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Abstract---This research paper aims at recognizing the study of a set
of the accusative nouns and the controversy among scholars on them
in one of Arabic Language books which is (Al-Azhar Shareh Edhehar
Al-Asrar in Grammar) for Ibrahaim Al-Kassab Al-Roomy Al-Hanafi
(deceased 1029 H.) for its importance upon the researchers, where
they engaged on studying the explanations that carried out on this
book and to pay attention to what included of valuable scientific
material. I chose to make my study in the section of the Accusative
Nouns and what contained of a grammatical controversy among the
grammarians that the book clarified.
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Introduction

This study is based on investigating one of most significant Arabic grammar
sections which is the section of the Accusative Nouns in an important book on
which the explanations and studies were based on. In this study, I focused on
showing the grammatical controversy among the Basri and Kufi grammarians and
mentioning their point of views, as well as ascribing these point of views to their
owners to the fact of this controversy in directing these point of views on the
Accusative Nouns which include the following nouns: ( the controversy in
preceding the adverbial on its genitive owner, actions of the particle if it in
meaning of the past whether between adhering to the circumstantial or
nominative, and coming the discrimination as a definite).
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Preceding Adverbial to its Genitive Owner:

THE grammarians differed in preceding adverbial to its genitive owner by a
preposition, non-additional, and Ibn Al-Kassab mentioned this controversial
matter by saying: (" it is not preceding to the genitive adverbial, whether it was
genitive by an addition or a preposition; as the adverbial is an adjective to it
originally, so it is not situated just when its follower is positioning, and the
genitive noun by the addition or by the preposition, is not preceding to the
adverbial, and thus, the adverbial is not preceding to it, and so it is not said for
example: "I passed through by Zaid as sitter", by preceding the adverbial which is
prohibited at all grammarians just at Ibn Kaissan!)? . The grammarians over this
matter on three sayings:

First: Sebawai directed to non-permissibility of preceding the adverbial to its
genitive owner non-additional3, and this is clarified by his saying: ( "and then it
has become: I passed through by a man is standing, is not permitted, because it
comes before the noun, not before the verb)+.

Al-Mubarad also said: ("I passed through Zaid as riding")5. Most of the Basri
grammarians followed him, and they showed the reason of the prohibition in this
matter:

That the worker of the adverbial is associated by second adverbial and it has its
right to be transitive, but it was prohibited from that because the verb in not
transitive by the preposition into two things; and they compensated it from the
participation in the means to adhere to the delay®. Ibn Malik reacted the reason of
the prohibition by saying: ("We don't recognize this right till it entails the
adherence of the delay by compensating, but it is the adverbial right to be similar
to adverb to dispense the means but the adverbial is much dispensable of the
means, thus it works in it not as transitive by a letter as a demonstrative noun
and the letter of the warning as well as the simile and wish)7 .

Ibn Al-Shjeree mentioned that the grammarians measured the reduced adverbial
on the nominative and accusative adverbial, and when contrary both of them
adhered the delayed reduced adverbial, because that the nominative and
accusative preceding the adverbial on them, because the nominative and
accusative are permitted to be preceded to them, as says: ("Kharaja Zaid Musr'i")
which means in English (Zaid exited quickly), so the word "musr'i" is adverbial
which equivalent to the English word(quickly). Here, we saw how it is permissible
to precede the nominative adverbial on the nominative noun, and the accusative
adverbial on the accusative noun, but it isn't permissible to precede the genitive
noun on the preposition, so it is prohibited to precede the adverbial on its
reduced owners8.

(*) See: Al-Murtajal: 167, and Shareh Al-Kafeyah Al-Shafeyah: 2/746

(2)) Al-Azhar Shareh Edhehar Al-Asrar: 342.

(®) See: Al-Mugtadhab: 4/171, and Al-Ousool in Grammar 1/214-215, Al-Kashaf: 3/583, Amali Ibn Al-Shjeree: 3/16, Al-
Lubab in the Reasons of the Construction and Syntax, and Al-Kafeyah in Grammar: 24.

(*) Al-Kitab: 2/124.

(¢ ) Al-Mugtadhab: 4/171.

(®) Shareh Al-Ashmooni: 2/15.

(") Shareh Al-Tasheel: 2/339.
(®) See: Amali Ibn Al-Shujeri: 3/15-16.
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Second: Kufi grammarians directed in their view to elaborating in saying that they
gave permissibility to precede the adverbial on its genitive owner by the letter if it
elliptical as "she passed you smiling", as well as it is permissible to precede the
adverbial if its owner is of two nouns, one of them is genitive such as: ( I passed
quickly by Zaid and Amro), or the adverbial was a verb, such as: I passed by Hind
who she laughs, and they prohibited if it is not®.

Third: Ibn Kaissan, Ibn Burhan and Abo Ali Al-Farsi directed in their views to the

permissibility to preceding the adverbial on its genitive ownerl?, and Ibn Malik

agreed upon them!!, as well as Abo Hayanl12. They proved two reasons for their
permissibility as follows:

1. That the genitive noun by the preposition is an object in the meaning, which is
not prohibited the adverbial to precede it!3.

2. Stating by the hearing it in Holy Qur'an by Allah Almighty saying: {And We
have not sent you except comprehensively to mankind}!4, the adverbial here,
"kafah" (‘all') is preceded to its genitive owner "Anas"!> (‘'mankind'). And from
poetry it was said that the two words "Hayman" and "Sadeyah" are adverbials
by the genitive pronoun!6. Whereas Al-Zamakhshari rejected who made "kafah"
(all) an adverbial of the genitive noun preceding on it and said: ( except
"kafah" = "all" to people; because it means to include them all, and Al-Zajaj
said: the meaning is "We sent you all to people" to refer to 'warning' and
'forming', so he made it an adverbial from "kafah" (all) to refer to exaggeration
as the "ta'a" of the narration and mark, and who made it an adverbial from the
genitive noun on the addition)!7. There are a number of the grammarians who
opposed to this view and among them: Abo Al-Qasem Al-Thamanini as he said:
(And Abo Al-Qasem Al-Thamanini said: that some grammarians permitted
preceding the genitive adverbial to it and said: the actor in the adverbial is the
verb, and the verb is conjugated in itself, so its object must be conjugated, and
thus it is permissible to precede the adverbial to its owner)!8. Whereas Ibn Al-
Kassab mentioned the controversy without weighing out any certain view.

"Swa" ('‘Except') Between the Adherence of the Circumstantial and
Nominalism:

The grammarians differed in the exclusiveness of ("Saw", which means 'except’),
some of them adhered to the 'circumstantial', and others permitted the
'nominalism' and 'circumstantial’, and Ibn Al-Kassab mentioned this by saying: (
It is at Al-Zajaj!?, and Ibn Malik?0, as "except" in meaning and behavior, says:

(°) See: Ertishaf Al-Dhareb: 3/1579-1580, and Shareh Al-Tasreeh Ala Al-Tawdheeh: 1/591.

(*°) See: Shareh Al-Radhey Ala Al-Kafeyah: 2/30, Ertishaf Al-Dhareb: 3/1579, Al-Musa'ad Ala Tasheel Al-Fou'd: 2/21, and
Shareh Al-Ashmooni: 2/15, as well as Ham'a Al-Hawam'a: 2/308.

() See: Shareh Al-Tasheel: 2/336-337, and Shareh Al-Kafeyah Al-Shafeyah.
(*?) See: Al-Baher Al-Muheet: 8/549.

(*) See: Shareh Al-Ashmooni: 2/15.

(*) Surat Saba'a: From Ayah: 28.

(*°) See: Shareh Al-Tasreeh Ala Al-Tawdhegeh: 1/590.

(*) They disagreed on ascribing it, but it was ascribed to Erouah Bin Al-Hazm in Al-Tathakerah Al-Hamdoniyah: 6/57, Al-
Hamasah Al-Basriyah: 2/209, and was ascribed to Kuthair A'zah in Al-Magased Al-Nahwaiah: 3/1126, Khezanzt Al-Adab:
3/218, and | didn't find it in the Diwan.

() Al-Kashaf: 3/583.
(**) Amali Ibn Al-Shujeri: 3/16.
(*°) See: Moghni Al-Labeeb: 188.
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"Ja'ani Swaka" (No one came to me except you'), by nominal subject and by
accusative on object, which is most weighing at Sebawai2land at public also to be
an adverb of place associated to the accusation and not depart this lest at
necessity?2, and at Kufi grammarians?23, it comes in two facets, one it used on the
circumstantial on negation when lies as a connection, and they said: "who came
to me except you"24, )25,

The grammarians on this matter are on three views:

First View: The Basri grammarians directed to that (‘Saw"=Except) is not but an
adverb26. Sebawai says: ("there is also: 'this is except you')?’, and he said in
another position: ("when the people came to me except you", Al-Khaleel (Allah
mercy upon him) alleged this is as your saying: "The people came to me without
you", and nobody came instead you, and here "Swaka" means "except you" to
mean exclusiveness)?®. Among those who directed to this view was Al-Mubarad29,
and Ibn Jeni®0, Al-Jerjani®l, Ibn Al-Anbari3?, Ibn Yaeeshs3, Ibn A'sfour34, Ibn Al-
Hajeb35, and Al-Radhey?3*.

The Basri grammarians proved the correctness of their view by one evidence: by
their saying: ("Ja'a Al-Lathi Swaka" = 'He came who in replaced you"), so "Swaka",
here in the meaning of 'replacing you', which is situated as a connection, and if it
is an adverb, the speech doesn't be true, Ibn Al-Barakat Al-Anbari said: (its
positioning here indicates on its circumstantiality, in contrary to others)37. Thus
"Swa" at the people of Basrah is an adverb not conjugated, and not entered by
actors and so neither to be as a subject nor an object, as well as not entered by a
preposition. Ibn Al-Rabee said: ( And entering "Min" on the adverbs such as
entering the preposition, all of them conjugate, and didn't say just what Arab
said, and that "Swa" is not used a genitive noun by "Min" and the others except in
the poetry)38. Ibn Malik reacted to those opposed the correctness of situating it as

(%) See: Shareh Al-Tasheel: 2/314, which is the opinion of Al-Ramani as well: See: Shareh the Book of Sebawai: for
Armani: 1/564.

(*) See: Moghni Al-Labeeb: 188.

(%) See: Tawjeeh Al-Lam'a: 224, and Shareh Al-Mfasal: 2/62.

(%) See: Tawjeeh Al-Lam'a: 224.

(**) See: Moghni Al-Labeeb: 188.

(%) Al-Azhar Shareh Edhehar Al-Asrar: 354-355.

(%) See: Al-Enssaf: 1/294, Tawjeeh Al-Lam'a: 224, Shareh Al-Radhey Ala Al-Kafeyah: 2/132, Ertishaf Al-Dharab: 3/1546-
1547, A'wdhah Al-Masalik: 2/240, Shareh Al-Ashmooni: 1/521, Shareh Al-Tasreeh: 1/559, and Ham'a Al-Hawam'a: 2/160.

(*") Al-Kitab: 1/407.

(*®) Al-Kitab: 2/350.

(%) See: Al-Mugtadhab: 4/349.

(*°) See: Al-Lam'a in Al-Arabia: 69.

(*1) See: Al-Mugqtased: 1/652.

(*?) See: Asrar Al-Arabia: 160.

() See: Shareh Al-Mufasal: 2/61.

(**) See: Shareh Jumal Al-Zajaj for Ibn A'sfour: 2/391.
(%) See: A Al-Kafeyah in the Science of Grammar: 26.
(*°) See: Shareh Al-Radhey Ala Al-Kafeyah: 2/131.
(*) Al-Enssaf in the Matters of the Controversy: 1/253.
(%) Al-Baseet: 2/883.
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a connection that the preposition is dealing with it as an adverb even it is not an
adverb originally, and if it is called an adverb this is on metaphor3®. Second View:
The Kufi grammarians directed to that ("Swa") to be a noun and an adverb40, Al-
Zajaji followed them*! and Ibn Malik%2. They opposed to the correctness of what
directed to from two sides:

First: it is a noun and in the place of ("Ghair" = 'just, only or except') which not
obliged circumstantial and they enter to it the preposition and proved that by the
poet's saying:

Tujanifo A'n Jou Al-Yamamah Naqaty.... Wa Ma Qasdto Min Ahlaha Lswaka%3.
The evidence here: ("Lswaka") is entering the preposition ("Lam").

Second: narrated of some that he said: ( "Atani Swaka") by nominative and proved
it is correlated the circumstantiality*4. Ibn Al-Anbari reacted to the pretexts of the
Kufi grammarians:

What they enchanted in the poetry is permissible, because it is from the necessity
of the poetry and they used ("Swa"= except) in the place of ("Ghair" = just or just)
for the necessity because in a meaning of ("Ghair")45, and Ibn Yaeesh added that
they have no evidence for its deviation, scarcity and abstention in the case of
choosing speech and expansion and so it is from the necessity*. Whereas stating
it by some Arabs as ("Atani Swaka') is a narration related by Al-Far'a solely,
which is odd and there is no pretext for it*”. For his part, Ibn Malik justified a
reason of his choice for this view as he said: ("I chose what they directed to for two
reasons: One of them: a consensus of the scholars of language on a meaning of
the saying: "Qamo Swaka" ( They stood except you), and the second: there is who
judged of its circumstantiality and it is not conjugated)*8. Then, he mentioned
that it was occurred in Arab's speech in their prose, in poetry, and it was added
or started with and the other of the uttering factors*9, and from that the Prophet's
saying (Allah prayer and peace be upon him) { I asked my Lord not to inflict on my
nation an enemy except from themselves}50.

Third: Al-Ramani and Al-Ekberi directed to that ("Swa") is an adverb mostly and
not as an adverb in little5!, and Ibn Hisham chose this view>2, and followed by
Sheikh Khalid Al-Azhari’3. Abo Al-Qasem disagreed the grammarians as he
considered ("Swa") a noun correlated to addition, and has no relation with the
circumstantiality.

Al-Zajaji said: (Whereas the adverbs like: "behind", "in front of', "between",

"non non "non

"below", "above", "towards", "at", "with", and what similar are more of the adverbs,

(*) See: Shareh Al-Tasheel: 2/316.

(*%) See: Al-Enssaf: 1/252, Al-Tabyeen: 419, Tawjeeh Al-Lam'a: 244. Shareh Al-Mufsal: 2/61-62, and Ertishaf Al-Dhareb:
3/1546.

(**) See: The Sentences in Grammar: 61/62.

(%) See: Shareh Al-Tasheel: 2/316.

(*®) The verse is for Al-A'isha: in his Diwan: 129, and Al-Kitab: 1/32 and 408.

(*) See: Al-Enssaf: 1/253.

(*) See: Al-Enssaf: 1/254.

(%) See: Shareh Al-Mufasal: 2/62.

(*7) See: Al-Enssaf: 1/255.

(*®) Shareh Al-Kafeyah Al-Shafeyah: 2/716.

(*°) Iobid: 2/717.

(®®) Verfied by Muslim from the section of the Seditions: 19, and Malik in Al-Mot‘a the section of Holy Qur'an: 35, and Ibn
Majah in the Seditions:9, Ahmmad: 4/123,332, which is from the evidences of Shareh Al-Kafeyah Al-Shafeya: 2/717.

(®%) See: Ertishaf Al-Dhareb: 3/1547, Al-Tatheel and Al-Takmeel: 8/352, A'wdhah Al-Masalik:2/240, Shareh Al-Tasreeh Ala
Al-Tawdheeh: 1/560, and Ham'a Al-Hawam'a: 1/161.

(%) See: A'wdhah Al-Masalik: 2/241

(*%) See: Shareh Al-Tasreeh Ala Al-Tawdheeh: 1/560.
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and in what we mentioned there is an evidence on the rest, whereas nouns such
as: "shabih", "shabeeh", "Swa", "Saw'a", "Qurba", "Lada", "Kol", and so on.5*. What
understood of his speech that he directed to that ("Swa") is a noun and has no
relation with the circumstantiality, whereas Ibn Al-Kassab was sufficed in
presenting the grammatical views in this matter without choosing any certain
view.

Actions of the Active Participle if it is in a Meaning of the Past:

One of the controversial issues in which the grammarians disagreed about it is
the issue of the actions of the active participle in the meaning of the past or gone,
where many of the grammarians didn't give permission to operate it in past or
gone, and some of them permitted its action in the past and to this matter, Ibn Al-
Kassab referred by saying: ( So it is not said that "Zaid Dhareb Amr Amiss" ( Zaid
was hitting Amr yesterday) and as Allah Almighty saying: {While their dog
stretched his forelegs}®5)56. The grammarians on this matter are in two views:

First view: Sebawai and the Basri Public as well as most of the Kufains directed to
that it is impermissible that the participle works if it in meaning of the past, so it
is not permitted to say: ("Hatha Dhareb Zaid Amiss" (This is not hitting Zaid
yesterday) and ("Qatel Baker Amiss") (Killing Baker yesterday), because it is
running in the path of the common nouns5’. Sebawai justified non-working of the
participle in the past: as he said: ("Je'to Ith Abdullah Qa'im" (I came as Abdullah
is standing), and " Je'to Ith Abdullah Yaqoom" ( I came as Abdullah stands)%8. He
said in another position: ("Dhareb Zaid" is not working on "Dharbto Zaid", and
"Dharbto Amr")%9. Whereas Ibn Al-Waraq I found him enquiring about the action
of the participle saying: ( Why is permitted to the participle to work as the verb, if
it is referred to the adverbial and reception and this meaning is not permitted in it
if it is referred to the past or gone, and obliged with one facet, which is the
genitive case?)%, and he answered by saying: (Because the origin of the nouns is
not to work except in the genitive case, and the origin of the verbs is to work in
the object)®l. They protested for the correctness of their view, that there is no
resemblance between the past verb and the participle in its meaning, and Ibn
Yaeesh said: (If it in a meaning of the past, you don't work it since there is no
present between it and the past just when you see that "Dhareb" is not on the
pattern of "Dharab", and not like it in its particles and stillness)%2. Ibn Akeel said:
(it is similar to the verb which is in its meaning is quasi to it in meaning but not
in uttering and say: "Hatha dhareb Zaid Amiss" (This is hitting Zaid yesterday),
but it could be in a genitive addition)®3.

(**) The Sentences in Grammar: 61-62.

(*) Surat Al-Kahaf, from Ayah: 18.

(%) Al-Azhar Shareh Edhehar Al-Asrar: 250.

(°") See: Al-Ousool in Grammar: 1/126-152, AlEdhah Al-Edhedi: 142, Al-Mufasal in the Manufacturing of the Syntax:289,
Al-Lubab:1/437, Shareh Al-Mufsal: 4/99, Shareh Al-Radhey Ala Al-Kafeyah: 3/417, Al-Lamha in Shareh Al-Malha: 1/342,
Tawdheeh Al-Magased: 2/849, Shareh Qater Al-Nada: 271, and Shareh Ibn Akeel: 3/106.

(%) Al-Kitab: 1/107.

(**) Al-Kitab: 2/127.

(*®) The Reasons of Grammar: 1/301.

(®*) The Reasons of Grammar: 1/301.

(°?) Shareh Al-Mfasal for Abi Yaeesh: 4/99.

(%) Shareh Ibn Akeel: 3/106.
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The summary of the grammarians' views aforementioned showed that the secret
in the condition of the actions of the participle is the resemblance, i.e., its
resemblance to the present verb bearable on it which refers to the present and
future, so if the participle was a referential of the past tense the resemblance of
the present verb removed, and thus there is no facet to its work®*. Through the
previous views the matter clarified that what pushed the Basri grammarians and
Sebawai to not work the participle as a past is that the participle works if refers to
the adverbial and reception.

Second view: Al-Kessay maintained that the participle works in a meaning of the
past, which is permitted to say : ( "Hatha Dhareb Zaid Amiss")%5, Hisham and Ibn
Madha'a agreed upon him. Ibn Yaeesh said: ( Al-Kessay from the Kufains directed
to the permissibility of working participle if it is in a meaning of the past, and to
say: "Hatha Dhareba Zaid Amiss")%. Al-Kessay inferred the correctness of what he
directed to by the following:

Firstly: Allah Al-Mighty said: {And their dog stretched his forelegs at the
entrance}®?, where ("Basset")( means stretched) was worked in the forelegs, which
is past.

Secondly: Al-Kessay related of Arabs their saying: "Hatha mar be Zaid amiss" (
this passed Zaid yesterday), who worked it as in the genitive case, and Allah Al-
Mighty saying: {[He is| the cleaver of daybreak and has made the night for rest}s.
The grammarians reacted to what Al-Kessay protested for by saying: the Ayah is
on the tale of the adverbial, and Al-Zamakhshari said ( "Basset Theraaihe" =
stretching its forelegs is a tale of past adverbial; because the participle is not
working if it was in meaning of the past)®?, whereas what Arabs related by saying:
("Hatha mar be Zaid amiss") = (this is passing by Zaid yesterday), there is no
evidence for it70, and the grammarians directed to that the adverb and genitive
have the smell of the verb”!, and Al-Radhey said: ( The adverb and the genitive are
only be in accusative case)’2. Al-Radhey Al-Esterbadi said: ( Al-Sarafi said: the
best thing to say here is that the accusation of the participle as a second object is
a necessity, which is not added to it)73, whereas Ibn Al-Kassab was sufficed to
present the matter without choosing any certain view.

The Distinction Comes AS Definite

The distinction: is an indefinite in meaning of (Min), which is nominative for a
sentence, singular number, ambiguous amount, resemblance or difference, such
as: ( "Tasbaba Zaid A'raqn")” which means (Zaid poured with sweat), and ("Taba
Zaid Nafsan") which means ( Zaid pleased himself), and as Allah Almighty saying:

(9 Alfaite Ibn Malik: 3/181. See: A'wdhah Al-Masalik to

(*) See: Shareh Al-Mfasal: 4/100, Shareh Jamal Al-Zajaji for Ibn A'sfour: 2/3, Shareh Al-Tasheel: 3/75, Shareh Al-Radhey
Ala Al-Kafeyah: 3/417, Al-Basset: 2/999, and Shareh Ibn Akeel: 3/106.

(%) See: Ertishaf Al-Dhareb: 5/2272, Al-Baher Al-Muheet: 7/154, Tawdheeh Al-Magased and Al-Masalik: 2/849, and Shareh
Qater Al-Nada: 271.

(°") Surat Al-Kahaf, from Ayah: 18.

(°®) Surat AI-A'n 'am: from Ayah: 96.

(*°) Al-Kashaf: 2/709.

(™°) See: Shareh Al-Mufasal: 4/100.

(") See: The Grammatical Controversy in Al-Mugtased: Master Thesis: 2/625.

("®) Shareh Al-Radhey: 3/417.

(™) Shareh Al-Radhey: 3/418.

(") See: Ham'a Al-Hawam'a: 2/336.
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{Wa Isht'ala Al-Ra 'is Shebah} which means ( My Head Filled With White)75, that is

the white of the head burned”6. The grammarians differed in coming the

distinction as a definite, and for that Ibn Al-Kassab referred when said: ( the
distinction is not but an indefinite for being originally, and getting the wanted
purpose, which is nominative of the positional thumb, in contrary to the

Kufains?7, who cited the verse by saying: the self-pleased Oh, Qais of Amro)78.

The grammarians on this matter divided into two views:

First: the Basri grammarians and on top of them Sebawai directed to that it is

impermissible to define the distinction, and not to be just an indefinite, because

the purpose behind is the distinction of the countable noun of it, and other than
it cannot be done except by the indefinite for being lighter than the definite?. The
evidence for that is Sebawai's saying (that it is not working in indefinites and it
not to be but an indefinite)®%, and among those who directed to this view, Al-

Mubarad?!, Ibn Al-Saraj82, and Al-Zajaji®3. Al-Mubarad said: ( the distinction is

not to be a definite)8+. Ibn Al-Saraj said: ( To be known that the nouns which are

on accusative case in distinction should not be but indefinite one refer to the
genders)®> . The Basri grammarians protested for being come an indefinite in
several matters:

1. The distinction shows what preceded, as Ibn Yaeesh said: ( Be known that
distinction, Exjesus, and illustration are one, and the intended thing is lifting
ambiguity and removing confusion)®®.

2. The distinction is illustrated by the indefinite, because it is lighter than the
nouns®’.

3. The distinction is similar to the adverbial as each one of them is mentioning for
showing and lifting ambiguity, if you said: "I have twenty", it could be meant
kinds of the countable nouns, but when you say: "Dirham" or "Dinar", so you
removed this ambiguity8s.

4. If it is a definite, so it permitted to come elliptical, Al-Shatebi says: ( if it is
defined correctly, then its ellipsis would be correct also, but its ellipsis is not
true and it never come in their talking)®®. The Basri grammarians construed
what has come in Holy Qur'an as accusative on the distinction, which is a

(®) Surat Mariam: Ayah 4.

(%) See: Ham'a Al-Hawam'a: 2/340.

('") The verse ascribed to Rashid Bin Shehab Al-Yashkri in Al-Mafdhalyat, for Al-Mfasal Al-
Dhabi: 370, Takhlees Al-Shawahd: 174, Al-Magased Al-Nahwaiah: 1/470, Belanseyah in Sharh the
book of Sebawai for Al-Serafi: 2/79, Tawjeeh Al-Lam'a: 444, Shareh Al-Tasheel: 1/260, and Al-
Janah Al-Dani: 198.

("®) Al-Azhar Shareh Edhehar Al-Asrar: 348-349.

(") See: Shothoor Al-Thahab: 1/315, and E'telaf Al-Nusreah: 44,

(%) Al-Kitab: 1/204-205.

(81 )See: Al-Mugtadhab: 3/32.

(%) See: Al-Ossoul in Grammar: 1/222.

(®%) Shareh Jumal Al-Zajaji for lbn A'sfour: 2/423.

(%) Al-Mugtadhab: 3/56.

(%) Al-Ossoul: 2231.

(%%) Shareh Al-Mufasal: 2/36.

(%) See: Shareh Al-Mufsal: 2/37.

(®%) See: Shareh Al-Mfasal: 2/36.

(%) Al-Magased Al-Shafeyah: 3/526.
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definite: As Allah Almighty saying: {except one who makes a fool of himself}°°,
and {Which was thankless for its means of livelihood}°! by several
interpretations such as : first: that ("Nafsaho" = himself) is an object to the verb
("Satha" = makes a fool of himself), because it is in meaning of ('perished")2.
He rejected this interpretation that the inclusion of the verbs meaning of some
of them is not measured and so Abo Hayan directed to say: ( "the inclusion is
not measured")?3. Second: that is "Nafsaho" = (himself) is accusative on
similarity of object, Abo Hayan said: ( or similar to object on the others
saying)®+*. He also rejected this interpretation, that this saying is impermissible
and for that he referred by saying: ( while it is similar to object so it is specific
of adjective and is not permitted in the verb)95. Third: that "Nafsaho" is
assertion for omitted confirmer, and the estimation is: "except who makes fool
of himself' , Abo Hayan said: (or assertion for omitted confirmer estimated as
who made himself foo)%. But, this saying is in contrary to the original because
the origin is to mention the assertor and the confirmer, and omitting the
confirmer and maintaining the assertor is not permitted on the view of the
verifiers like Ibn Malik and Abo Hayan. Al-Sayouty referred to this by saying: (
in asserting the omitted a controversy, as Al-Khaleel, Sebawai, Al-Mazni, Ibn
Taher and Ibn Kharoof were permitted it, it is said: in "who hit himself Zaid",
who himself hit Zaid)97.

Forth: that "Nafsaho"=(himself), is accusative on the type of the reduced and the
estimation is "Satha fi Nafsaho"= (makes fool of himself), so when the genitive
noun omitted the noun got accusative, Abo Esshaq said: ( that he makes fool of
himself in meaning he makes himself fool, and the preposition omitted in non-
positional and Allah Almighty said: {There is no blame upon either of them. And if
you wish to have your childern nursed by a substitute}®8, and the meaning is to
get your childern nursed, so the preposition is omitted unconditionally)?°. He also
rejected this interpretation that the omission of the preposition confined on
hearing without measuring it and from this the saying of Abo Hayan: ( And
dropping the preposition is not measured)1%0. What stated definite with "Aleph"
and "Lam" in the poetryl0! was interpreted by the Basri grammarians, that
"Aleph" and "Lam" are additional, and Al-Sayouty referred to this by ( making
"Lam" additional)192. T have to say that what all the Basri grammarians directed to
of the saying depend on the interpretation, estimation and ellipsis, and it is
known that the sayings which have no interpretation, estimation and ellipsis are
better than the sayings that have interpretation, estimation and ellipsis and the

(*°) Surat Al-Bagrah: Ayah 130.

(°*) Surat Al-Qassas: Ayah 58.

(°?) Majaz Al-Qur'an: 1/56.

(*®) Al-Baher Al-Muheet: 1/628.

(*) Al-Baher Al-Muheet: 1/628.

(*) Al-Baher Al-Muheet: 1/628.

(%) Ibid.

(°") Ham'a Al-Hawam'a: 3/171.

(%) It is stated in the text of Al-Zajaj in this figure, but it is stated in Holy Qur'an by the narration of Hafis of Asim.
(*%) The Meanings of Quran and its Syntax for Al-Zajaj: 1/210.
(1% Al-Baher Al-Muheet. 1/628.

(%Y Previously verified.

(1) Ham'a Al-Hawam'a: 2/345.
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evidence is the saying of Al-Radhey: (the origin is non-estimation, without a
necessity to it)103.

Second view: The Kufi grammarians and Ibn Al-Tarawa directed to that the
distinction could be a definite!%4, and they protested against the correctness of
what they directed to of the hearing from Holy Qur'an, Allah Almighty
saying:{except who makes a fool of himself}105, and His saying:{that was insolent
in its way of living}1%, and from the Prophetic Hadeeth {Blood shed}!97. Al-Far'a
said: ( His saying, Allah Almighty:{Except who makes a fool of himself}10%, Arabs
put "Safha" on "Nafsaho", which is indefinite, as well as Allah Almighty saying:{
That was insolent in its way of living}!99, which is from the definite as indefinite,
because it is explained speech, and the explained speech is mostly in Arabs
speech indefinite, as your saying: "I bored him patiently”, and his saying: Allah
Almighty said:{But if they give up willingly to you anything of it}110)111, They also
protested by the poet's saying who referred to the expression "wa tabto alnafs”
=(pleased the self)!!2. The evidence here: the permissibility of defining the
distinction in his saying (wa tabat alnafs = pleased the self) on the view of the
people of Kufall3, and this is also referred to by Ibn Al-Kassab!!4, and he rejected
the pretext of the Kufains concerning an increase in the speech and estimation of
it: wa tabto Nafsan= to please a self)!15. They also protested against the prose of
Arab by their saying: ("Ma fa'alat alkhamsat a'sher aldirham" = What fifteen
dirham did)!16, and they said "Zaid made a fool of himself', "and Abdullah has
pain in his head")!17. It's clear from Al-Far 'a's speech that the origin and most in
the distinction to be indefinite ( and the explained in most of the speech is an
indefinite)118, but this abundance didn't prevent him to accept what stated of
Arabs as definite without estimation or interpretation, whereas Ibn Al-Kassab
mentioned the views in this matter and he rejected a pretext of the people of Kufa
as we said without weighing out a certain view or bringing a new view or
alternative opinion.

(2%%) Shareh Al-Radhey: 1/303.

(%) See: Tawdheeh Al-Magased and Al-Masalik: 2/727.
(%) Surat Al-Bagrah: Ayah 130.

(%) Surat Al-Qassas: Ayah 58,

(17) Sunnan Abi Dawood, Abo Dawood Sulaiman Bin Al-A'sha'th Al-Sjasjhny, No. of the Hadeeth: 274, 1/71.
(%) Surat Al-Bagrah: Ayah 130.

(%) Surat Al-Qassas: Ayah 58.

(%) Surat Al-Ness'a: Ayah 4.

(***) The Meanings of Quran for Al-Far'a: 1/79.

(*2) Previously verified.

(***) See: Al-Badee in the Science of Arabic: 1/207.

(M%) See: Al-Azhar Shareh Edhehar Al-Asrar: 349.

(15 Ibid.

(%) See: The Meanings of Qur'an for Al-Far'a: 2/33.
(**7) See: Al-Ossoul in Grammar: 2/230.

(**®) The Meanings of Qur'an for Al-Far'a: 1/79.
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Conclusion

After accomplishing the writing of this research paper I concluded the following

results:

1- Ibn Al-Kassab has pursued highlighting the controversy on the accusative
nouns which is the topic of the controversy among the grammarians.

2- Ibn Al-Kassab has proved that the adverbial does not come forward its owner
whether it is genitive by addition or by preposition because the adverbial is
belonging to the owner of the adverbial which is abstaining at all grammarians
except Ibn Kaissan.

3- Ib Al-Kassab keened in his presenting the controversial matters to mention the
views of Basri and Kufi scholars and ascribing these views and sayings to their
owners.

4- Ibn Al-Kassab mentioned that the grammarians do not permit the actions of
the participle in meaning of the past and the others permitted operating it in
the past as he mentioned that Al-Kessay of the Kufains who permitted
operating it if it in meaning of the past and he cited by Allah Almighty saying
{And their dog stretched its forelegs}.

S5- Ibn Al-Kassab mentioned that the views of the grammarians in syntax
(Swa=except), some of them said that it is not but an adverb, others said that it
is a noun and an adverb, the rest said it is mostly an adverb and non-adverb
in little, whereas another group of the grammarians considered it a noun
correlated to an addition and has no relation to the circumstantiality.

6- Ibn Al-Kassab mentioned the controversy of the scholars in using the
distinction of the accusative noun as a definite as the grammarians prevented
that the accusative noun to be a definite and not to be but an indefinite in
contrary to the Kufi grammarians and they protested in what stated by the
hearing, and Ibn Al-Kassab talked about that and reversed the Kufains' pretext
but without bringing a new view.

References

Holy Qur'an

Abdullah Bin Yousif Bin Ahmmad Bin Abdullah Bin Yousif, Abo Mohammed,
Jamal Eldeen Ibn Hisham (deceased 761 H.): Shareh Qater Al-Nada Wa Bill Al-
Sada. Verfied by: Mohammed Mohi Eldeen Abdulhameed, Cairo, 11th ed. 1383
H.

Abdullah Bin Yousif Bin Ahmmad Bin Abdullah Bin Yousif, Abo Mohammed
Jamal Eldeen Ibn Hisham (deceased 761 H. ): Moghni Al-Labeeb in Kutub Al-
A'reeb. Verified by: Dr. Mazin Al-Mubarak, Mohammed Ali Hamdullah, Dar Al-
Fekir- Damasscus- 6t ed. 1985 AD.

Abdullah Bin Yousif Abo Mohammed Jamal Eldeen Ibn Hisham (deceased 761
H.): A'wdhah Al-Masalik to Alfaite Ibn Malik. Verified by: Yousif Al-Sheikh
Mohammed Al-Beqaee. Dar Al-Fiker.

Abdullateef Bin Abi Al-Shujeri Al-Zubaidi (deceased 802 H.): E'telaf Al-Nusreah in
the Controversy of Al-Kufa and Al-Basrah Grammarians. Verified by: Dr. Tareq
Al-Janabi, A'lem Al-Kutub, Beirut, 1st ed. 1987 AD — 1407 H.

Abdulrahman Bin Abi Baker Jalal Eldeen Al-Sayouty (deceased 911 H.): Ham'a
Al-Hawam'a in Shareh Jam'a Al-Jawam'a. Verified by: Abdulhameed Al-
Hindawi, Al-Tawfeeqyah Bookshop, Egypt.



11224

Abdulrahman Bin Mohammed Bin Ubied Allah Al-Ansari Abo Al-Barakat, Kamal
Eldeen Anbari (deceased 577 H.) : Asrar Al-Arabia . Dar Al-Arqm Bin Abi Al-
Argm, 1sted. 1999 AD. - 1420 H.

Abdulrahman Bin Abi Baker Jalal Eldeen Al-Sayouty (deceased 911H.): Shareh
Shawahd Al-Moghni. Arabic Heritage Committee.

Abdulgaher Bin Omar Al-Baghdadi (deceased 1093 H.): Khazant Al-'Adab Wa Lub
Lubab Al-Arab. Verified by Abduslam Mohammed Haroon. Al-Khanji
Bookshop, Cairo. 4th ed. 1997 AD - 1418 H.

Abi Al-Barakat Abdulrahman Bin Mohammed Al-Anbari(deceased 577 H.): Al-
Enssaf in the Matters of the Controversy between Basri and Kufi
Grammarians. Verified by: Mohammed Mohieldeen Abdulhameed, Cairo, Dar
Al-Tallei'a for Publication and Distribution: 2009.

Abi Al-Hassan Ali Bin Iessa Al-Romani (deceased296-384 H.): Shareh Kitab
Sebawai.

Abi Al-Sa'adat Mujd Eldeen Bin Mohammed Al-Jazri Ibn Al-Atheer ( deceased 606
H.): Al-Badee in the Science of Al-Arabia. Verified by: Fathi Ahmmad Ali
Eldeen, Um Al-Qurah University, Holly Makah, Saudi Arabia. 1st ed. 1320 H.

Abi Hayan Mohammed Bin Yousif Bin Ali Al-Andulsi ( deceased 745 H.): Ertishaf
Al-Dhareb from Lessan Al-Arab. Verified by: Rajb Othman Mohammed. Al-
Khanji Bookshop, Cairo, 1st ed. 1998 AD- 1418 H.

Abi Mohammed Al-Hassan Bin Qasem Al-Muradi (deceased 749 H.): Al-Janah Al-
Dani in the Letters of the Meanings. Verified by: Fakher Eldeen Qabawah,
Mohammed Na'eem Fadhel, Dar Al-Kutub Al-Elmayah, Beirut-Lebanon. 1st ed.
1992 AD -1413 H.

Abo Ali Al-Faresi: Al-Idhah Al-Edhedi. Verfied by: Dr. Hassan Shathli Farhood. 1st
ed. 1969 AD. - 1389 H.

Abo Al-Fateh Othman Bin Jeni Al-Mousli (deceased 392 H.): Al-Lam'a in Arabic.
Verified by: Fa'iz Fares. Dar Al-Kutub Al-Thaqgafeyah, Kuwait.

Abo Al-Hassan Ali Bin Mo'min Bin Mohammed Al-Hadherami Al-Eshbelee, known
by Ibn A'sfour (deceased 669 H.): Shareh Jumal Al-Zajaji ( Al-Shareh Al-
Kabeer). Verified by: Fawaz Al-Sha'r, Dar Al-Kutub Al-Elmayah, Beirut, 1st ed.
1998 AD- 1419 H.

Abo Al-Qasem Mahmoud Bin Amro Bin Ahmmad Al-Zamakhshari Jarallah
(deceased 538 H.) : Al-Mufasal in the Manufacturing of Syntax. Verified by: Ali
Abu Melham. Al-Helal Bookshop, Beirut, 1st ed. 1993 AD.

Abo Al-Baq'a Abdullah Al-Hussein Bin Abdullah Al-Ekberi (deceased 616 H.) :
Allubab in Reasons of the Construction and Syntax . Verified by: Abdulelah Al-
Nabhan. Dar Al-Fekir, Damasscus, 1st ed. 1995 AD. - 1416 H.

Abo Al-Baq'a Abdullah Bin Al-Hussein Bin Abdullah Al-kberi Al-Baghdadi Mohib
Eldeen (deceased 616 H.): Al-Tabeen in the Views of the Basri and Kufi
Grammarians. Verification and Study by: Abdulrahman Al-Eheemeen. Dar Al-
Ghareb Al-Islami. 1st ed. 1986 AD- 1406 H.

Abo Al-Qasem Abdulrahman Bin Esshaq Al-Zajaji (deceased 340 H.): The
Sentences in Grammar. Verified by: Ali Tawfeeq Al-Hamad. Al-Resalah
Foundation, Beirut, and Dar Al-Amal, Jordan. 4th ed. 1984 AD. -1404 H.

Abo Baker Abdulgaher Bin Abdulrahman Bin Mohammed Al-Jerjani (deceased
271 H.): Al-Muqgtased in Shareh Al-Idhah: Verified by: Dr. Kadhem Baher Al-
Merjan. Publications of the Ministry of Culture and Information, Dar Al-
Rasheed, Baghdad. 1982 AD.



11225

Abo Baker Mohammed Bin Al-Seri Bin Sahel Al-Anhui known by Ibn Al-Saraj
(deceased 316 H.): Al-Ossoul in Grammar. Verified by: Abdulhussein Al-Fatli.
Al-Resala Foundation, Beirut.

Abo Dawood Sulaiman Bin Al-A'sha'th Bin Esshaq Bin Basheer Bin Shadad Bin
Omar Al-Azadi Al-Sjstasi (deceased 275 H.)Sunnan Abi Dawood Sulaiman.
Verified by: Mohammed Mohieldeen Abdulhameed. Al-Asreyah Bookshop.
Saida, Beirut.

Abo Esshaq Ibrahaim Bin Mousa Al-Shatebi (deceased 702 H.): Al-Maqased Al-
Shaeyah fi Shareh Al-Khulash Al-Kafeyah. Verified by: A group of verifiers,
Institute of the Scientific Researchers and Islamic Heritage Revival in Umm Al-
Qurah University, Makah Al-Mukaramah. 1st ed. 2007 AD — 1428 H.

Abo Hayan Mohammed Bin Yousif Al-Andulsi (deceased 745 H.): Al-Tatheel and
Al-Takmeel in Shareh Kitab Al-Tasheel. Verified by: Dr. Hassan Hindawi. Dar
Al-Qalam, Damasscus, and Dar Knooz Ashbeleyah,1st ed.

Abo Hayan Mohammed Bin Yousif Al-Andulsi (deceased 745 H.): Al-Baher Al-
Moheet in Exegesis. Verified by: Sdqi Mohammed Jameel. Dar Al-Fekir, Beirut.
1st ed. 1420 H.

Abo Mohammed Abdullah Bin Ahmmad Bin Al-Khashab(deceased 567 H.): Al-
Murtajal. Verified by: Ali Haider. Damasscus, ed. 1972 AD — 1392 H.

Abo Mohammed Bader Eldeen Hassan Bi Qasem Bin Abdullah Bin Ali Al-Muradi
(deceased 749 H.) : Tawdheeh Al-Magased and Al-Masalik in Shareh Alfaite Ibn
Malik. Explanation and Verification by: Abdulrahman Ali Sulaiman . Dar Al-
Fekir Al-Arabi. 1st ed. 2009 AD - 1428 H.

Abo Saeed Al-Serafi (deceased 368 H.): Shareh Kitab Sebawai. Verified by:
Ahmmad Hassan Mahdali and Ali Sayed Ali. Dar Al-Kutub Al-Elmayah, Beirut.
1st ed. 2008 AD.

Abo Ubaida Bin Muthana Bin Mo'amer Al-Basri (deceased 209 H.): Majaz Al-
Qur'an. Verified by: Mohammed Foud Sarkeen. Al-Khanji Bookshop, Cairo. Ed.
1381 H.

Abo Zakria Yahiya Bin Zeyad Bin Abdullah Bin Mandhour Al-Daylami Al-Far'a
(deceased 207 H.): The Meanings of Qur'an for Al-Far'a. Verified by: Ahmmad
Bin Yousif Al-Najati and Mohamed Bin Ali Al-Najar and Abdulfattah Ismaeel
Al-Shebli. Dar Al-Masriyah for Translation and Writing, Egypt, 1st ed.

Ahmmad Bin Al-Hussein Bin Al-Khabaz: Tawjeeh Al-Lam'a. Verfied by: Prof. Dr.
Fayez Zaki Mohammed Deyab. Dar Al-Salam, Cairo. 27d ed. 2007AD — 1428 H.

Ali Bin Abi Al-Faraj Bin Al-Hassan Haider Eldeen Abo Al-Hassan Al-Basri
(deceased 659 H.): Al-Hamasah Al-Basriyah. Verified by: Mukhtar Eldeen
Ahmmad. Alem Al-Kutub, Beirut.

Ali Bin Mohammed Bin Iessa Abo Al-Hassan Noor Eldeen Al-Ashmooni (deceased
900 H.) : Shareh Al-Ashmooni Ala Alfaite Ibn Malik. Dar Al-Kutub Al-Elmayah,
Beirut. 1st ed. 1998 AD-1419 H.

Ali Mohammed Ahmmad Al-Shehri: The Grammatical Controversy in Al-
Mugqtased, Master Thesis. Presented to Umm Al-Qurah, College of Arabic
Language, Supervised by: Dr. Saad Hamdan Mohammed Al-Ghamdi. 1420 H.

Almufadhl Bin Mohammed Bin Yali Al-Dhabi (deceased 168 H.): Al-Mafdhalyat.
Verified by: Mohammed Shakir , Abdulsalam Mohammed Haroon. Dar Al-
M'aref, Cairo, 6t ed.



11226

Hebatallah Bin Ali Bin Mohammed Bin Hamza Al-Hassani Al-Aloui (deceased 542
H.): Amali Ibn Al-Shajeri. Verified by: Dr. Mahmood Mohammed Al-Tanahi, Al-
Khanji Bookshop, Cairo. 1st ed. 1992 AD.

Ibn Abi Al-Rabee Aubiedallah Bin Ahmed Bin Aubiedallah Al-Qurashi Al-Ashbeely
Al-Sabti (deceased 688 H.): Al-Baseet fi Shareh Jumal Al-Zajaji. Verification
and Study by: Dr. Ayad Bin Ubied Al-Shbeti. Dar Al-Ghareb Al-Islami, Beirut.
7t ed. 1986 AD. — 1014 H.

Ibn Akeel Abdullah Bin Abdulrahman Al-Akeeli Al-Hamadani Al-Masri (deceased
769 H.): Shareh Ibn Akeel Ala Al-Faite Ibn Malik. Verified by: Mohammed Mohi
Eldeen Abdulhameed. Dar Al-Turath, Cairo. 2nd ed. 1980 AD- 1400 H.

Ibrahaim Al-Kassab Al-Rumi (deceased 1029 H.): Al-Azhar Shareh Edhehar Al-
Asrar in Grammar. Verification and Study by: Methaq Fadhel Ali Sharqi.

Jamal Eldeen Abo Mohammed Abdullah Bin Yousif Bin Hisham Al-Ansari:
Takhlees Al-Shawahd and Takhlees Al-Fwa'd. Verified by: Dr. Abbass Mustafa
Al-Salehi. Dar Al-Kutub Al-Arabi. 1st bed. 1986 AD. — 1406 H.

Jarallah Abi Al-Qasem Al-Zamakhshari (deceased 538 H.): Al-Kashaf About
Ghawamdh Al-Tanzeel. Dar Al-Kitab Al-Arabi, Beirut. 3rd ed. 1307 H.

Khalid Bin Abdullah Bin Abi Baker Bin Mohammed Bin Abi Baker Bin
Mohammed Al-Jerjawi Al-Azhari Known by Al-Waqad (deceased 509 H.):
Shareh Al-Tasreeh Ala Al-Tawdheeh or Al-Tasreeh in the Content of Al-
Tawdheeh in the Grammar. Dar Al-Kutub Al-Elmayah, Beirut. 1st ed. 2000 AD.
- 1421 H.

Mahdi Mohammed Nassir Eldeen: Diwan Al-A'isha Al-Kabeer. Dar Al-Kutub Al-
Elmayah, Beirut. 1st ed. 1407 H.

Mahmoud Bin Ahmmad Bin Mousa Al-Eeni Bader Eldeen: Al-Maqased Al-
Nahwaih in Shareh Shawahd Shourouh Al-Alfeiyah, Well-Known by Al-
Shwahid Al-Kubrah. Verified by: Ali Mohammed Fakher, Ahmed Mohammed
Tawfeeq and Dr. Abdulaziz Mohammed. Dar Al-Salam. 1st ed. 2010 AD - 1431
H.

Malek, J. A., Hasan, A. Z., Rahman, A. Z., Khairuddin, W. H., Muhamad, S. N.,
Said, S. M., & Tahir, Z. (2022). Significance of mindfulness, Al-Quran recital
and prayer factors in coping with COVID 19 symptoms. International Journal
of Health Sciences, 6(S06), 6380-6400.
https://doi.org/10.53730/ijhs.v6nS6.11332

Malik Bin Anas Bin Malik Bin Amer Al-Asbahi Al-Madani (deceased 179 H.): Mot'a
Al-Emma Malik. Corrected, Verified and Commented on his Hadeeths by:
Mohammed Foud Abdulbaqi. Revival Arabic Heritage House, Beirut,
LEBANON, 1406 h.

Mohammad Bin Abdullah Bin Al-Abbass Ibn Al-Waraq (deceased 381): The
Reasons of Grammar. Verified by: Mahmood Jasim Mohammed Al-Darweesh.
Al-Rushid Bookshop, Al-Reyadh, 1st ed. 1999 AD. -1420 H.

Mohammed Bin Abdullah Ibn Malik Al-Taee Al-Jayani, Abo Abdullah Jamal
Eldeen (deceased 672 H.) : Shareh Tasheel Al-Fwa'd. Verified by: Dr.
Abdulrahman Al-Sayed and Mohammed Badawi Al-Makhtoom. Hajr for
Printing and Publication. 1st ed. 1990 AD - 1410 H.

Mohammed Bin Abdullah Ibn Malik Al-Taee Al-Jayani, Abo Abdullah Jamal
Eldeen (deceased 672 H.): Shareh Al-Kafeyah Al-Shafeyah. Verified by Dr.
Abdulmin'm Ahmmad Hareedi. Dar Al-Mammon for Heritage. 1st ed. 1982 AD —
1402 H.



11227

Mohammed Bin Hussein Bin Saba'a Bin Abi Baker Al-Juthami, Abo Abdullah,
Shams Eldeen known by Ibn Al-Sa'gh (deceased 720 H.) : Al-Lamhah in Shareh
Al-Malhamah. Verified by: Ibrahaim Bin Salem Al-Saeedi. The Deanery of the
Scientific Research in Islamic University in Al-Maddinah Al-Monawarah. 1st ed.
2004 AD - 1424 H.

Mohammed Bin Yazeed Bin Abdulakber Al-Thamali A-Azadi Abo Al-Abbass ,
Known by Al-Mubarad (deceased 285 H.) : Al-Muqtadhab . Verified by:
Mohammed Abdulkhleq Adhemah. A'lem Al-Kutub, Beirut.

Mohammed NasirEldeen Al-Albany (deceased 1420 H.): Sunnan Ibn Majah. Noor
Al-Islam For Qur'an and Sunnah Researches.

Muslim Ibn Al-Hajaj Abo Al-Hassan Al-Qesheri Al-Neesabouri (deceased 261 H.):
Saheeh Muslim. Verified by: Mohammed Fouad Abdulbaqi. Revival of Arabic
Heritage House, Beirut.

Mustafa Baha'a Eldeen Abdullah Bin Akeel Al-Akeeli( deceased 769 H.): Al-
Musa'ad Ala Tasheel Al-Fwa'd. Verified by: Mohammed Kamel Barakat. 1st
Part, Dar Al-Fiker Damasscus, ed. 1980, 2nd Part Dar Al-Fiker Damasscus, 1st
ed. 1982, 3rd Part, 4th Part, 1984. Dar Al-Madani, Jeddah.

Omar Bin Othman Bin Qanber Al-Hathi Belwal'a, Abo Bsher Surnamed by
Sebawai (deceased 180 H.): Al-Kitab. Verified by Abduslam Mohammed
Haroon. Al-Khanji Bookshop, Cairo. 37 ed. 1988 AD.

Othman Bin Omar Bin Abi Rabee'a Bin Abi Baker Bin Omar Jamal Eldeen Known
by Ibn Al-Hajeb (deceased 646 H.) : Al-Kafeyah in Science of Grammar. Verfied
by: Dr. Saleh Abduladheem. Al-Dab Bookshop, Cairo. 1st ed. 2010 AD.

Radhey Eldeen Mohammed Bin Al-Hassan Al-Sterbadi (686 H.): Shareh Al-Radhey
Ala Al-Kafeyah. Verified by: Yousif Hassan Omar. Publications of Qar Younis
University, Libya. 2nd ed. 1996 AD.

Saif Bin Abdulrahman Bin Naser Al-Arefee, PhD Dissertation. Imam Mohammed
Bin Soud Islamic University. Al-Reyadh, Saudi Arabia Kingdom. 1998 AD -
1418 H.

Shamseldeen Mohammed Bin Abdulmin'm Bin Mohammed Al-Jouheri (deceased
889 H.): Shareh Shothoor Al-Thahab Fi Marakt Kalam Al-Arab. Verified by:
Nawaf Bin Jaz'a Al-Harethi. Deanery of Scientific Research in Islamic
University. Al-Maddinah Al-Monawarah. 1st ed. 2004 AD - 1423 h.

Suryasa, [. W., Rodriguez-Gamez, M., & Koldoris, T. (2022). Post-pandemic health
and its sustainability: Educational situation. International Journal of Health
Sciences, 6(1), i-v. https://doi.org/10.53730/ijhs.v6n1.5949

Syufi, Y., Budiarsa, M., Simpen, . W., & Satyawati, M. S. (2019). Language
phenomena of sago in irrires language. International Journal of Social Sciences
and Humanities, 3(2), 285-293. https://doi.org/10.29332/ijssh.v3n2.332

Yaeesh Bin Ali Bin Yaeesh Ibn Abi Al-Sarayah Mohammed Bin Ali, known by Ibn
Yaeesh and Ibn Al-Sann'a (deceased 643 H.): Shareh Al-Mufasal. Dar Al-Kutub
Al-Elmayah, Beirut. 1st ed. 2001 AD - 1422 H.


https://doi.org/10.53730/ijhs.v6n1.5949

